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ISLAM AS A MORAL AND POLITICAL IDEAL.—I.

By Dr. SHAIKE MUHAMMAD IQBAL, M. A, PH.D., BaR-AT-Law.

'I'HEBE are three points of view from which a religious system
can be approached :—the standpoint of the teacher, that
of the expounder, aud that of the critical siudent. I do not pretend
to be a teacher whese thought and ‘actizn are, or ought tobe, in
perfect harmony inso far as he endeavours to work out, in his own
life, the ideals whick ha plac:s before others, and thus influences his
‘audience more by e¢xample than by precspt. Nor do I claim the
high office of an expounder who brings. o bear a subtle intellect
upon his task, endeavours to explain all the various aspects of- the
principles he expourds and works with certain pre-suppositions, the
truth of which he never quostions. The attitude of mind which
characterises a critical student is fundamuntally different from that
_of the teacher aad the expounder. He apyroaches the subject of his®
inquiry.free fremn all pre-suppositions, ant tries to' understand the
organic structure of a religious system, iust as a biologist would
study a form of life or a goologista piecn of mineral. His object
is to apply merhods of scientific research to religion, with a view |,
to discover how the vorious elements in a given structure fit in with
one another, hcw each factor functions in:lividually, and how their
relation with cae ancther determines the functional value of the
whole. He locxs at the subject from the siandpoint of history and
raises cortain fundamental questions with regard to the origin,
growth, and formaticn of the system he proposes to understand.
What are the historical foresa, the opar:zti;:n of which evoked, as. a
"mecessary consoguencs, the phenomenon of ¢ particular system ? Why
should ‘a particalar religious® systom be jroduced by a particular
people 7 What 15 the roal significance of « religious system in the
history of the people who procuced it and, ia the history of mankind
a8 & whole 2 Are therz any gocgraphical causés which determine the
original locality of a religion ? How far coes it reveal the inmost
soul ofa people, their social, moral and political aspirations ? What
transformation, if any, has it worked in them ? How far has it contri-
butad towards the realization of tho ultimate purpose revealed in the
history of man ? Thesa arc some of the questions which the critical .
student of religica endeavours to answer, in order to comprehend its
structure and to estimate its ultimate worth as a civilising agency
among the forces of historical evolution. '
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I propose ot look at Islam from the standpoint of- the critical
student. But I may state at the outaot @t 1 shall avr.!i;! the
use of expressions currént in popular  Rovelation Tbealrl)g ;
since my method is ossentially sciontife and consequently ueci,s-’
sitates. the use of terms which can be i:aﬂerpretcd in the ligh of
evcfry.'-day‘ human e'xperjenee. For insatanée, when I say tF?at the
ml»yglon' of ‘a people is the sum-total - of their life-expsrience
ﬁndmg a definite expression through the medium of great
personality, I am only translating” tho fact of Revelation inio the
[angu&g? of sciencs. Similarly, . inter-action- between individual
and universal energy is only another oxpression for the V{eelirzg of
prayer, which ought to be so describel for purposes of sciontific
accuracy. It is because I want to approach my subject from a
thoroughly human standpoint, and not because I doubt the h&of
Divine Revelation as.the final basis of all roligion, that T pridor t'o‘
employ expressions of ‘a more scientific content.” Islam is, mo.2over
the youngesy of all religions, the last creation of humanit-. Its;
founder stands out clear before us the is truly a f»ersonagerbf (Hstory
and lenids himself freely even to the 'must searching criticisn:. In-
gevious legend has weaved no scresns round his figure ; he iu born
in the broad day-light of history; we can thoroughly ixndélm—:taud

“Athe inner spring of his actions; wo can subject his mind to & keen
pe_\,'f:holog/ical analysis. Let us then, for tiho time being, elir:inate
the supernatural eloment and try to understand the structuro of
Islsra as we find it. , L

- I have just “indicated the way in' which a critical student of
religioh apyroaches his subject. ‘Now, it'is not possible for s, in
the short spuce at my disposal, to answer, with rogard to Islam, ..} the
questions vhich as a critical student of religion I ought to raisa
and answer in order to reveal ihe roa! raoaniny of this rellious
systom. I-shall not raiso the question’ of the origin and tho dove-
lopment of Islam. Nor shall 1 try t» anzlvse the various curre:is of
thought in the pre-Islamic Arabian soctety, which found a final focus
in the utterances of the Prophet of fslam. I shall confine my Mton.-
tion to the Islamic ideal in its ethical and political espects only.

To begin with, wo have to recugniss that overy great religious
system starta with certain propositions oohceming the nature of
man and the untverse. The vsychelogical implication of Buddbism,
for instancs, is'tho central fact of pain ag a downinating oloment
in the constitution of the umiverse. Man, rogarded as an individu-

ality, is helpless aga':'nsr, the forces of pain, according to.the toachings,.
~ 89~

of Buddhism. There is an indissoluble relation betweed - paip-and
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the individual contaciousness which, as such, is nothing buIE a constant
possibility of pain. Freedom from pain means freedom from il‘ndivi-
duality. Starting from the fact of pain, Buddhism is quite consistent
in placing before man the ideal of self-dostruction. OFf the two terms
of this relation, pain and the sonse of personality, one (i.e., pain)is
ultimate ; the other is a delusion from which it is possible to eman-
cipate ourselves by ceasing to act on those lines of activity, which
have a tendency to’ intensify the sense -of personality. Salvation,
then, according to Buddhism, is inaction; renunciatioff of self and
unworldliness are the principal virtues. Similarly, Christianity as
a religious system, is based on the fact ‘of sin. The world is
regarded as evil and the taint of sin is regarded as hereditary to
man, who, as an individuality is insufficient and stands in need of
some supernatural personality to intervené between him and his
Creator.  Christianity, unlike Buddhism, regards human person-
ality as something real, but agroes with Buddhism in holding
that man, as a force against sin, is insufficient. There is,
however, n subtle differcnce in tho agrecment. Wo can, according
to Christianity, get rid of sin by depending upon a Redoemer ; we can
frae ourselves from pain, according to Buddhism, by letticg this
insufficient force dissipate or lose itself in the universal erergy of
nature. Both agree in the fact of insufficiency pad both ngree in
holding that this insufficiency is an evil ; but fhile the one makes
up the deficiency by bringing in the force of a edceming personali-
ty, the other prescribes its gradual reductionfuntil it is annihilated
sltogether. Again, Zoroastrianism looks upon nature as a scene of
endless ‘etruggle between the powers of evil and the powers of good,
and recognises in man the power to choose ‘any course of action ho
likes. The universe, according to. Zoroastrianism, is partly evil,
partly geod; man is neither wholly good nor wholly evil, but a
combination of the two principlé:a—light and darkness continually
fighting against each other for universal supremacy. We seo then
that the fundamental pre-suppositions, with regard to the nature of
the univarse and man, in Buddhisin, Ctristianity and Zoroastrianism,
respectively, are the following : — : S,

(1) Thers is pain in nature and man regarded as an individual
is evil (Buddﬁism). ]

(2) There js sin in, nature and the taint of sin is fatal to
man (Christianity). ' ,

(8) There is struggle in nature ; man is a mixture of the
struggling forces and is free to range himself on the side of the
powers of good, whicg~ will eventually prevail (Zoroastrianism).
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The question now is, what is the Muslim view of the universe
and man ? What is the central idea in Islam which determines the
structure of the entire system ? We know that sin, pain and sorrow
are constantly mentioned in the Quran. The truth is that Islam
looks upon the universe as a reality and ‘consequently recognises as -
reality all that is in it. Sin, pain, sorrow, struggle are certainly
real, but Islam teaches that evil is not essential to the universe ; the
universe' can be reformed ; the elements of sin and evil can be gra-
dually eliminated. AIl that is in the universe is God’s, and the
seemingly destructive forces of nature become sources of life, if pro-
perly controlled by man, who is endowed with the power to under-

- stand and to contrel them. . o
These and other similar tenchings - of * the Quran, combined.

© with the Quranic _recogmition of the reality of sin and sorrow,

indicate that the Islamic view of the universe is neither optimistic
Ynor pessimistic. -Modern psychometry has given the final answer

~ to the psychologica! implications of Buddhism. Pain is not an

essential factor in r.!'}e- constitution of the universe, and pessimism
isonly a product <f a hestilo social environment. Islam beliéves
in the efficacy of well-directed action ; hence the standpoint
of Islam must be dascribed as melioristic—the ultimate pre-supposi-
tion and justificatiox of all human effort at scientific discovery and -
social progress. Although Islam redbgpisee the fach of pain, sin and
struggle in nature, vot the principal fact which stands in the way
of man’s ethical prigress is, according to Islam, naither paih, nor
sin, nor struggle. it is fear, to which man is a victim owing to his
ignorance of the inture of his environment and want of absolute
faith in God. The : ighest tage of man’s ethical progress is reachod
when he becomes ah:olutely froo from-fear and grief. .

The central propositicn which rogulates the structure of Islam,
then, is that there ix fear in nature, and the object of Islam is to free
man from fear. This view of the universe indicates also the Islamic
view of the metaphysical nature of man. If fearis the force which
dominates man and counteracts his ethical progress, man must be
regarded as a unit of force, an energy, a will, a germ of infinite
power, the gradual unfoldment of which must be the object of all
human a.ct11viby. The essential nature ,Of man, then, consists in will,
not intellect or understanding. - -

With regard to the ethical gaturs of man too, the teaching of
slam is different from those of other réligious systems. And when
God said to the angels—“1 am going to make a Viceroy on the
earth,” they said:
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The centrfi proposition which regulates tho steucture of Islam,
then, is that ore i3 fear in nature, and the object ¢f Islam it to free
man from féar. This view of the universe indicates also the Islamic
view of th¢ metaphysical nature of man. If fear is the force which
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activity. The essential nature of man, then, consists in will,
iptellect or undorstanding. * :

With regard to the ethical pature of man too, the teaching of

‘IsJam is different from those of other réligious systems. And when

od said to th(.a angels—“I am going to make a Viceroy on the
garth,” they saxdz/ff’n Thou creating one who spills blood and
f; '—i':”‘
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igtarbs the peace of the earth, and we glorify Theo and sing Thy -
praises” 7 God answered: “T know what you do not know.” This
verse of the Quran, read in the light of the famous tradition’ tKat
every child is born a Muslim-peaceful indicates that according to
the tenets of Islam man is essentially good and poaceful—ga' view
explained and defended, in our own times, by Russccau— the great
father of modern political thought. The oppesite view, the doctrine
of the depravity of man held by the Church of Rome, leads to the
most pernicious religious and political conse:quences. Since if man
18 elementally wicked, he must not bo permitted to have his own way ;
his entire life must be controlled by external anthority. This means
priesthogd in religion and sutocracy in poliizs. The Middle Ages
in the history of Europs drove this dogma of Romarism to its poli-
tical and religious consequonces, and the result was a form of society
which required terrible revolutions to destory it and to upset th
basic pre-suppositions of its structure. Luther, the enemy of despot-
ism 1n religion, and Russoeau, the encmy of despotiam in politics, .

- must always be regarded as tho emancipators of European humanity

from the heavy fettors of popedom and absolutsm, and their religious
and political thought must be understood as a virtua].de_d% of the -
Church dogma of human dopravity.. The poerbility of the elemina-
tion of sin and pain from the evolutionary prncoss and faith in the
natural goodnoss of man are thg basic prop:itions of Islam, as of
modern: European ciﬁihsntion, which has, almost unoonsci'ously,
recognised the truth of those propositions in apite ¢ the religious
system with which it is associated. Ethically speaking, therefore,
man is naturally good and poaceful. Métaphysical]y speaking, he .
is a unit of cnergy, which cannos bring out its' dormant possibilities
owing to its misconcoption of the naturo of i3 environment. The -
othical ideal of Islam is to disenthral man from fear, and thus to
give him a sense of his personality, to make hira conscicus of- himself .-
25 a source of power. This idea of man as an irdividuality of
infinite power determines, according to the tenchings of Islam, the
worth of all human action. That which intensifies the sense of
individuality in man is good, that which enfeebles it is bad. Virtue
s power, force, strength; evil is weakness. Give man a keen
sense ' of respect for his own personality, lot him move fearless and
free in the immensity of God's carth, and he will respect the per-
sonalities of others and become perfectly, virtuous. It is not’possible
for me to show in the courss of this paper, how all the principal forms
of vice can be roduced to fear. But wo will now seo tho reason why
certain forms of hﬁr;um activity, e. g., sulf-renuncition, poverty, slavish .¢
5
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obedience which sometimes conceals itself under the beautiful name
of humility and unworldiness—modes of activity which tend to
weaken the force of human individuality—are regarded as virtues by
Buddhism and Christianity, and altogether ignored by Islam. While
the early Christians glorified in poverty and unworldiness, Islam
looks “upon poverty asa vice, and says: “ Do not forget thy share
in the world.” The highest virtue from the standpoint of Islam is
righteousness, which is defined by the Quran in the following
manner :— '

It is not righteousness that yo turn your faces in prayers towards east
aud west, but righteousness is of him who believeth In God and the last day
and theangels andthe scriptures and thé Prophets who give the money for
God's sake unto his kindered and unto orphans and the needy and to strangers
and to thoso who ask and for tho redemption of captives, of thosc who are
constant at prayer, and of thoso who perform their covenant when they have

covenanted, and behave theomselves patieutly in adversity and in. times of
vinlence.

It is, therefore, evidont that Islam, s0 to speak, wransmutes
the moral values of the arcient world, and declares the preservation,
intensification of the sense of Luman personality, to e the ultimate
ground of all ethical activity. Man is a free responsible teing, ke is the
maker of his own destiny, his salvation is his own businoss, There is no
mediator between God and man. God is the birthright of every
man. The Quoran, therefcre, while it locks upon Jesus' Christ as the
spirt of God, -strongly protests against the Christian doctrine of
Redemption, as well as tho docirine of an infalliable +isible head of
tho Church—doctrines which proceed upon the assulaption of the
insufficiency of human personality and tend to create, in man & senso
of dependence, which is regarded by Islam as a force obétm&:ting
tho ethical progress of men. Tho law of Islam is alost unwilling
to' recognise illegitimacy, since the stigma of legitirmacy is a great
blow to the healthy development of independence in man. Similar-
ly, in order to give man sn early sense of individuzLity the law of

tam  hes laid down that a child is an absolutely free human being
at the age of fifteen.

To this view of Muslim ‘ethics, however, there can be one ob-
jection. If the development of human individuality is the principal
oconcern of Islam, why should it tolerate the Institution of slavery ?
The ideaof free labour was foreign to the economic consciousness
of the ancient world. Aristotle looks upon it a8 a necessary factor
In human society. The Frophet of Islam, being a link betweon
the ancient and the modern world, declared the principle of equality

and though, like every wise reforwer, he slightly conceded to the . -

‘-
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social conditions around him in retaining the name slavery, he
quietly took away the whole spirit of this instituation. That slaves
had equal opportunity with other Muhammadans, is evidenced by
the fact that some of the greatest Muslim warriors, kings, premiers,”
scholars, and jurists were slaves. During the days of the early
Caliphs slavery by purchase was quite- unknown ; part of public
revenue was set apart for purposes of manumission, and prisoners
of war were either freely dismissed or freed on the payment of
ransom.  Omar set all slaves at liberty after his conquest of Jerusa-
lem. Slaves were also tot at liberty as a penalty for cquable homi-
cide and in expiation of a false cath taken by mistake. The Prophet’s
own treatment of slavea was extraordinarily liberal. . The proud
aristocratic Arab could not tolerats the social elevation of a slave, even
when he was manumitted. The democratic ideal of perfect equality,
which had found -the mcet uncompromising expression in the Pro-
phet’s life, could only ba ‘!)mugﬂt home to an extremely aristocratic -
people by a very cauticun bandling of the situation. He brought
about a marriage betwe:n an emancipated slave and a free Qureish
woman, arelative of hirown. This marriage was a blow to the
aristocratic pride of this free Azab woman; she could not get on
with her husband, and ths resu!s was a divorce, which made her
the more helpless, since no respsrtable Arab would marry t}}é divore-
ed wife of a slave. Ths ever-watchful Prophet availed himself of
this situation and turne) it to account in his efforts at social reform.
He married the woman himself, indicating thereby that not only a
slave could marry a free woman, but also A woman divorced by him
could become the wife c!a man no less than the greatest Prophet
of God. The significanss of this marriage in the history of social
reforma in Arabia is, indwed, great. Whether prejudice, ignorance
or want of insight has blinded Turopean critics of Islam to the real
meaning of this union, it is difficult to guess. - ‘

In order to show tho treatment of slaves by medern Muhamma- .
dans, I quote ‘a passage from the English translation of the auto-
biography of the late Amir Abdur Rahman of Afghanistan.

“For instance,” says the Amir, ¥ Framurz Khan, a Chatrali slave, is my

" moat trusted Commander-in-Chlef at Herat, Nazir Mghammad Safar Khban,

another Chitralislave, is the mos$ trusted official of my Cotrt ; be keeps my
seal in his hand to putto any document and to my food and' diet; in short,
ke has the full confidence of my life, as well as my kingdom I8 in his hands.
Parwana Khan, the late Deputy Commander-in-Chief, and Jan Muhammad
Khan, the late Lord of ’I:reunry, two of the highest offlcials of tbe kingdom
In their lifetime, were hoth of thom by slaves.” :
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The truth is that the institution of slavery is a mere name in
Islam, and the idea of individuality reveals itself as a g
in the entire system of Muhammadan law-and eghics.

Briefly speaking, then, a strong will in a strong-body is the
ethical -ideal of Islam. But let me stop here for a momeént, and see
whether we, Indian Musalmans, arc true to this ijdeal. Does the
Indian Muslim possess a strong will in a strong body ? Has he got
the will to live ? Has he got sufficient strength of character to
oppose- those forces -which tend to disintegrate the social orgenism
to which he belongs? I regret to answer my questions in the nega-
tive. - The reader will understand, that ia the great struggle for exist-
ence it is not principally number which makes a social organism survive. .
Character is the ultimate equipment of man, not only in his efforts
against a hostile natural environment, but also in his contest with
kindred competitors after a fuller, richer, ampler life. The life-
force of the Indian Muhaminadan, however, has become woeftlly
enfeeblod. The decay of the religious spirit, combined with othex
causes of a political nature over whichk he had no control, has deve-

uiding principle

loped in him a hhkit of self-dwarfing, a sense of dependernce. and,

above al!, that laziness of spirt, which an enervated people call by

~ the dignified name of ‘ contentment’ in order to conceal their owr

enfeeblernent. Owing to his indifferent commercial morality he
fails in economic enterprise; for, want of a true conception of mationa!
iuterest and a'right appreciation of the present situatior of his
community among the communities of this country, he 1s working,
‘in his private as well as public capacity, on lines which, I am afraid,
must lead him to ruin. How often do we see that he shrinks from
ndvocating a cause, the significance of which is truly national, simply
because his standing aloof pleases an influential Hindu, through
whose agency he hopes to secure a personal distinction 7 I unheaitat-
ingly declars that I have greater respect for an illiterate shopkeeper,

- who earns his honest bread and has eufficient force in his srms to

dofend his wife and children in times of trouble, than the brainy
graduate of high culture, whose low, timid voice betokens the dearth
of soul in his body, who takes pride in’ his submissiveness, eats
sparingly, complains of sleepless nights and produces unhealthy
children for his community, if he does produce any at all. I hope
I shall not be offending the reader, when I say that I have a
certain amount of admiration for the devil. By refusing to pros-
trate himself before Adam - whom he horestly believed to bo his
inferior, he revealed a high sense of se_lf-respe!'t; a trait of char-
acter, which, in my opinion, ought to redeem him from his spiritual
: M
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deformity, just as the beautiful eyes of the toad redeem him from his
physical repulsiveness. And I believe God punished him not because
" he rofused to make himself low before the progenitor of an enfeebl-
ed humanity, but because he declined to give absolute obedience
to the will of the Almighty Ruler of the Universe. The .ideal of

our educated young men is mostly service, and service begets, speci-

ally ina couﬁtry like India, that sense of dependence which under- -

mines the force of human individuelity. The poor among us have,

of course, no capital; the middle class people cannot undertake joint

economic enterprise owing (o mutual mistrust; and the rich look.
upon trade as an occupation beneath their dignity. Truly economic

dependenoce is the prolific mother of .all the various forms of vice.

Even the vices of the Indiari Muhammadan indicate the weakness of

life-forse in him. Physically too he has undergone dreadful deteri-

oration. If one sees the pale, faded faces of Muhammadan boys

in schools’ and colleges, onu will find the painful verification of
‘my statement. Power, eneryy, force, strength, yes physical strength,

is the law of life. A stron)! man may rob others when he has got
nothing in his own pocket; but a feeble person, he must die the

death of a mean thing in i'ie world's awful scene of continual war-
fare. But how improve thie undesirable state of things ? Education,
we are told, wili work the roquired transformation. I may say at
once that I do not put much {aith in education as a means of ethiesl
training—I mcan educatior. as urnderstood in this country. 'Ihe
ethical training of humenit. is really the work of great personali-
ties, who appear, from timo to timé, during the course of human
history. Unforiunately, our present social environment is not fa-
vourable to the birth and grow:th of such personalities of ethical magnet-
ism. Anattempt to discov.: the roason of this dearth of person-
alities among us will necess.tato a subtle analysis of all the visible
and invisible forces which a:s now determining the course of our
social svolution—an enquiry ‘which I canaot undertakein this paper.
But -all unbiassed persons will easily admit that such personalities
are now rare among us. This being the case, education is the cnly
thing to fall back upon. But what sort of education ? There is no
absolute truth in education, as there is none in philosophy or science.
Knowledge for the sake of knowledge is a maxim of fools. Do we
ever find a parson rolling in his mind the undulatory theory of light
simply because it is & fact of science ? Education, like other things,
ought to be determined by the needs of the learner. A form of
education which has no direct bearing on the particular type of
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character which you want to develop is absolutely worthlees. I
grant that the present systern of education in Indja gives us bread
and butter. We fnanufacture a number of graduates and then we
have to send titled mendicants to' Government to beg appointmentas
for thefn. ' Well, if we succeed in securing a few appointments jn
the higher branches of service, what then 7 Tt is the masses who
constitute the backbone of the nation ; they ought to be better fod,
better housed and properly educated. Life-is not “bread and butter
alone ; it is something more ; it is a healthy character reflecting
the national ideal in all its aspects. And for a truly national
character, you ought to have a truly national education. Can

expect froe Muslim character in a young boy who is brought up in
an aided school and in complete ignorance of his social and histori-
cal tradition 7 You administer to him doses of Cromwell's history ;
it isidle to expect that he will turn out a truly Muslim character,

The knowledge of Cormwell's history will certainly creats in him a° -
- great deal of admiration for that Puritan revolutionary ; but j
cannot create that healthy pride in hisg soul which is the very life-

blood of a truly national character. OQur educated young man knowg - |

all about Wellington and Gladstone, Valtaire and” Luther. He will
tell youthat Lord Roberts worked in the Socuth African war Like
a common soldier at the age of eighty ; but how many of us know
that Muhammad II conquered Constantinople at the age of: twenty-
two? How many of us have even the faintest notion of the infuence
of our Muslim civilifation over the civilisation of modern Europe 7
_ How many of us are familiar with the wondarful historical produc-
tions of Ibn Khaldun cr the extraordinarily noble character of the
great Mir Abdul Qadir of Algeria ? A living nation is living becauss
1t never forgets its dead. I venture to say, that the present system
-of education in this country is not at all suited to us as a people. It
18 not true to our genius as a nation, it tends to produce an un-
Muslim type of character, it in not determined by our national
requirements, it breaks entirely with our past, and appears to proceed
on the false assumption thatthe ideal of education is the trainin
of human intellect rather than human will. Nor is this superfici
eystom true to the genius of the Hindus. Awmong them it appears
to have produced a number of political idealists, whose false readin
of history drives them to the upeettal of all conditions of politicai
order and social peace. We spend an immense amount of money
every year on the education of our children. Well, thanks to the
King-émperor, India is a free country ; every body is free to enter-
tain any opinion he likes—I look upon it asa waste. In order to
be truly ourselves, we ought to have our own schools, our own
colleges, and our own umversities, keeping alive our social and
historical tradition, making us - good and peacefal citizens and
creating in. us that free gut law-abiding spirit which evolves out
of itself the noblest types of political virtue. I am quite sensible of
the difficulties that lie in our way;all that I can say is that if we
cannot get over gur difficulties, the world will soon get rid of us,
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ISLAM AS A MORAL AND POLITICAL IDEAL--1T.

By Dg. Suagn MrvrHAMMAD IgBaL, M. 4., PﬁD., Bar-ar-Law.
HAVING discussed in the last 1ssue of this review the ethical

ideals of Islam, I now broceed to say a few words on the
political aspect of the Islamic ideal. Before, howover, { come to
the subjact, I wish to meet an objection against Islam so often
brought forward by our Eurdpean critics. It hag been said that
Islam is a religion which implies a state of war and can thrive
only in & state of war, Now; there can be no denying that war

Is an expression of the energy of a nation ; a natjon which cannot .

fight cannot hold its own in the strain and stress of aelective
competition, which constitutes ap indispensible condition of all
human progress. Defensive ‘war iy certainly permitte by the
Quran ; but the doctrige of aggressive war against uubelievers
is wholly unauthorized by the Holy Book of Islam. Here are
the words of the Omar . . .

Summon them to ke way of thy Lord with wisdom and kindly warning, dispute
them in the kindest manaer. 8ay to thoso who have been given the nack and to

the ignorant. Do yvou accept Islam 2 Then, if they accept Telam thyire guided.

aright : bat if the} tim away, then thy duty is ozly preaching ; and Gol's eye is on
His servants, i

All the wars underta key during the life-time of the Prophe:
were defensive, Hig war against the Roman Empire in 628 A, D,

began by a fatal breach of iuternational law on the part of the

Government at Conetantiuople, who killed the ingoce-ﬂt Arah
envoy sent to their Court. Even in defensive war he forbids wag-

ton cruelty to the vanquished. [ quots here the toaching wordg
which he addressed :0 his followers when they were star

ting for
a fight :—

In avenging the injuries inflicted upon uys,
domestic secluzion, spare the weakness of the
the breast, or thoge who are I} ip bod.

distutb not the hahnless votaries of
female sox, injure not tha infant at
Ahstain from demolishing the dwellihgs

of the unreﬂ'sting inhabitan*.s, destory not the me‘;a'ne,gj_,their subsistence, nor their
fruit trees, and touch not ths palm. )
The history of Islam tells us that the expansion of Islam ag
a religion isjn Do way related to {he political power of jtq follow-
_ €8 The greatest 8piritual conquests of Islam .Were . made
garing the days of oqr politicial decrepitude, When the rude
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A'barbarians of Mong‘olia drowned in blood the civilization of Bagdad

in 1258 A. D., when the Muslim power fell in Spain ang the
foMowers of Islam were wercilessly killed or driven out of Cordova
by Ferdinand in 1236, Islam had jus! secared a footing in Sumatrs
aud was about to work the peaceful conversion of the Malay
Archipelago. .

. '

*‘In the hours of its political degradation,"'’ says Professor Amold, “Islam
has achieved some of its most brilliant conquests. On two great historical occasions,
infidel barbarians have set their foct on the'nscks of the followers of the Prophet,
the Bsljuk Turks in the eleventh and t£3 Mongo!s in the thirteenth century, and in each
case the conguerors have accepted ko religicn of the conquered.” *‘ We undonbt-
edly find,” gays the same learncd scholsv elsewhere, *‘ that Islam gained its
greatest and most lasting missionary triumphs in times and places in which its
political power has been weakest, as in South india and Esstern Bengal.'

The truth is that Islam is essentially a religion of peace. All
forms of political and social disturbznce are condemned by the
Quran in the most 'uncompromising terma.—I quote a fow verses
trom the Quran:— - S .

Eat andA drink from what God has given you-and runnot on the face of the
earth in the matter of rebels. . ST -

And distarb not' the peace of the aarth afier it has been reformed ; ;hm i8 good
for you if you are believers.- : : N -

And do good to others as God haz douc yeod to thee, and seek not the violation

of peace in the earth, for God does n:t love those who break the peace.

That is the home"in the next wo:ld which we build for those who do not mean
rebellion and disturbance in the earth, and the end is for thoss who fean God.
Those who rebelled in citios and eahanced disorder in them, God v.isib:d them
with His whip of punishment. '

Oue sees from theso verses how goverely all forms of political

and social disorder are dendu:\ce(_l by the Qaran. Bnt the Quran-

18 not satisfied with mere denunciation, of the evil of Sesad. Tt

goes to the very root of this eril: Wo kuow that both in 'ancigggjg,ﬁ

and modern times, secret meetings Lave been a Jconatant Manqa
of political and social unrest. Here is what the Quraa says a.box?t
such: conferences:—“O beliovers, if yon converse secretly —-t'hat is
to say, hold secret couferenc:- convorse- not for purpose oE. sin
and rebellion.” The idesl of Isluan is to secaro social peace at
agy cost. All methods of violent change in soc'xety are o?ndegned
in the most unmistakeable language. Tartashi—a Mnslim lawyer
of Spain—is quite trae to the spirit of Islam wh(;n he s;ys“:
“ Forty years of tyranny are bett.exi than one hour of anarchy,

£
o
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“‘Listen to him and obey hin,” ,says the Prophet of God in n
tradiiion mentioned by Bukharee, “even if a negro slave 1s appoint-

* Muslim meutiong ano ther important traditidn

ed to rule over you'
of the Prophet on the authority of Arfaja, who says—* T henrd the
Prophlet of God say, when you Lave agreed to follow one man
then if another man comes forward intending to b reak your stick
(weaken your strength) or to wake you disperse in disunion, kil

. bhim.” )

‘Those amoug us who make 1t their bus iness to differ from the
general body of Musalimans in political views ought to read this
tradition earvefully, and if they have any respect for the words of
the I'rophet, it is their duty to dissuade t hemselves from this mean’
traffiz in political opinion which, though perhaps it brings a little
personal gain to them, is exceedingly harmful to the intere«ts of
the cowmunity. My object, in citing these verses and%raditions is

_to edrcste political opinion on strictly Islamic lines. In this country

we.are living under a Christian Government. We must always
keep bafore our eyes the example of those early Muhammoedans
who, persecuted by their own countrymen, had to leave their
hore and to settle in the Christian State ¢f Abyssinia. How they
Lekars«d in that land wust be our guiding principle in this conntry
whers an overdose of Western ideas has tanght people to criticise-

the zx'sting Government with a danygeroas lack «f historica’ per-
spzctive. Aud our relation with the Chiristians sre determinad for
ui‘?y. 'ho Quran, which 8ays i— .
And thou wilt find nearer to the friendship of tha bolievers thoso men who call
themseivas Christians. This is because among them there are learned mén and
kermit.;, and the¥ are never vain.

taving thus established that [slam is a raligion of peace, I
now proceed to consider the purely political aspect of . the Jelamic
ideal--the idsai of Jslam as entertained by & corporate individuality.

Giver a settled society, what does Islam expect from its folicwers .

regarded as a community ?  What principles ought to guide them
in the manegement of comm/ﬁnn.l affairs? What must be thsir
altimsve object and hiow is to be achieved ? Weo know that Islam
is something more than a creed, it is also a community, a nation.
The membership of Ielam as a community is not determined by
birth, locality or naturalisation ; it consists in the identity of bolief.
The expression Indian Muhammadan, however conveniant it may,
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be, is a contradiction in terms ; since. Islam in its essence is above
all conditions of  time and space. Nationality with us is a pare
idea ; iv has no geographical basi«. But inasm uch as the average
wan demands a material contre ¢f nationality, the Muslim looks
for it in tho holy town of Mecca; so that the basis of Muslim
nationality combines the real and tho ideal, the concrete aud the
abstract. When, therefore, it is said that the intercsts of Islam
are superior to those of the Muslim, it is meant that the iuterests of
the individual 43 a unit are svhordinate to the interests of the
commuuity as an external sym'bc‘ll,of the Islamic principle. This is
the anly principle which limits the libechy ~of the~ is;ai\'idixle, who
is otherwise absolutely free. Tha W)efst'; form_' “of Government for
such a coninuxity would be deruoeracy,” the ideal of ghich is 1o
let wan develop all the possibil.tisy of his nuture by allowing i

us much fresdom as practicable.  The Caliph of Isluin is not an

infallible beini ; like other Muslims he is subject to the sins law ;

ho is elected by the people and ‘1« deposed by them if he yoes con-
trary to the law. = Au ancestor ¢f the present Sultan of Turkey wan

‘sued in an ordinary law court by a mason, who succeeded in gétting

him fined by the town Qazee. Dlemocracy, then, is the most import.-
ant aspect of Islam regarded as o political ideal. It must, however, -
be confessed that the Musliu:+, with their ideal of individoal
freedom, could do nothing for the political improvement of Asia,
Their demceracy lusted ouly 3¢ years and disappeared with their
political expansion. Though the principle of election was not
quite original in Asia (since thg ancient Parthian .Governutent was
based on the same principle) yet somehow or other it was not saited
10 the nations of Asia in the ealy days of Islam. It was, however,
reservad for u Western nation politically to vitalize the countries of
Asia, Democracy has been the yreat wission of England-in,
inodrra times, and English statesmen have boldly carried this
principle to countries which have ‘been,‘fur centuries, groaning
undor the most atrocious forms of despotism. The British Eupire
aA vost pol/itical organism, the vitality of which o onsisis in_‘ the
gradual working out of this priuciple. ‘'he permanence oi'tha
in the political evolution of

British Ewmpire as a civilising faciwr tion
This vast Ewpirs has

mankind is cue of cur greatest interests.
our fullest sympathy and respect, since it is une aspact ofr our
political ideal that is being slowly worked ~ out in lt. Eagland,
in fact, is doing one of our own groat duties, which unfavourable

owin
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circumet.@nces did not pérmit uato perform. It is not the namber
of Muaharamadans which it protects, hut the rpirit of the British
Empire that makes it the g¢@atest Muhammadan Empire in the
- world. '

To return now to the political counstitution of the Muslim
socioty. * Just ag there are two' basic propositions underlying
Muslim ethics, so there-are two basig propositions underlying
Muslim political constitution, ‘ : o .

(1) The law of God i3 abzulutely sapreme. Auihority, except
as an interpreter of the law, has no plece in the social stracture
of Islam. Tulam has a horror of perscual authority, W regard it
us inimical to the unfoldmnent ¢f human indl‘viduality. The Shias,
of course, differ from the Suuuis in this respect. They hold that

" the Caliph or Imam is appointe by God and his illte/rpretgpior{ of
the Law is final; he is infallib's and his authority, therefore, is
absolutely supreme. There is certainly a grain of trith in this
view ; since the principle of .bsoluts authority has functioned

~usefully in the course of the history of wankind. But it mnust b
admitted that the idem works wuil in the case of primitive sociesies
and reveals its deficiency when epplied to higher stages. of civilisa-
tion. Peoples grow out of i, .as resent events have revealed iy
Persia, wlich is a Shia couniry, yet demands a fundamental
structural change in her Goveruigont in the intvoduction of the
principle o election;

(2) The absolute equality ¢.all the meinbers of the cowu uni-
ty. Thereis av aristooracy ia Jslam., “The noble st among you.'
says the Prophet, “ are those wlo fenr God ost.””  There is no
privileged class, no priesthood, vo caste system. Islam isa unity
in which there is no distinction, and this unity issecured by
making meu believe in the two simple propositions—the unity of.
God and the missia® of the Prophet—prop ositions which are
certainly of a supernational character, but which, base

d a8 theyare
on the general religious experience of mankind, are {

ntensely true
to the ayerage human nature. Now, this principle of the oquality

of all believers made early Musalmans the greatest political power
in the world. Islam worked-#as a- levelling. force ; it gave the
individual a sense of his inward power ; it elevated those who were
sociully low. The elevation of the down-trodden was the chief
secret of the Muslim political power in India. The result of the
British rule in this country hes been exaoctly the same; and if
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.Eug]and continues true to this prinoiple it will ever remain a source
of strength to her as it was to her predecessors,

But are we Indian Musalmane trae to this priveiple in our

social economy ? Is the organic unity of Islam intactin this laod ? )

Religious adventurers set up different sects and fratéi-nities, ever
quarrelling with one another ; aud theu there are castes and _sub-
castes like the Hindus! Sarely we have ont-Hindued the Hindu
himself ; we are suffering from a douable caste system—the religions
custe system, sectarianisin, and the social caste. system, which we
have either learned or inherited from.the Hindus. This is one of the

e riniet ways in which co nquered nations revenge themselves on their

conquerors. I conidemn this accarsed 1 eligious and rooial secta-
rianism ; I condemn itin the name of God, in the/name of humanity,
in the nama of Moses, in the name of Jesus Christ, ang in the name
of him—a thrill of emotion pusses through the vety fibre of my
sonl when I think of that exalted name—yes, ir}’ the name of bim
who brought the final inessage of freedom and equality to wa-
kind. Islam is one and indivisible; it broo{ ‘wo- distiactions in
it. There are no Wahabies, Stins, Mirzais, or Supnies in lslam.
Yight not for the interpretations of the truth, when the truth itself
13 in danger. It is foolish to complain of stumbling when you
walk in the darkness of night. Lei all ccme forwatd and contri-

hate their respective ahares in the great toil of the ration. Let-

v1e idole 'of olass-distinctions and sectarianism be smashed for ever;
lat the Muslamans of the country be once more united into e great
vital whole. How can weq in the presence of vioient internal
Cispule, expect to sucoceed in persnading others/ to our way of
thinking? The work of freeing humanity from superstition—the

uitimate. ideal of Islam ms a oomwaunity, for the? Sts‘ﬂlisa.tion of

whioh we have done so littlo in this gx'eat;la nd of my h’ and soper-
stition —will ever remain undouwe if thé emaunci pator themse.alves.ar'o
becoring gradaally enchained in the very fég.eiézlfqum which it is
their mission to set others free, - ../
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